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Tanslation of the úaódar÷anasamuccaya 
with Guõaratna’s commentary

Tarkarahasyadãpikà (1)

Muneo Tokunaga

The following translation of 1st Chapter (Prastàvanà) and its annota-

tion were first prepared by Muneo Tokunaga, and revised by himself

through the cooperative on-line discussions with Harunaga Isaacson,

Ashok Aklujkar, and Werner Knobl et al. Some notes were compiled

from the discussions under the chairmanship of Akihiko Akamatsu.

[Technical Notes]

1. As the standard edition, we used the text edited by Mahendra

Kumar Jain: úaódar÷anasamuccaya of Haribhadra-Såri, with

Commentary Tarka-rahasya-dãpikà of Guõaratna Såri and

Laghuvçtti of Somatilaka Såri and Avacårõi, edited by Dr. Mahendra

Kumar Jain. Jñànapãñha Mårtidevã Jaina Granthamàlà, No. 36.

Culcutta: Bhàratãya Jñànapãñha 1970: 1989 (3rd edition). [abbr. MKJ]

2. The indexes (1.0.a) etc. are corresponding with the number of sec-

tion added by M.K. Jain.

3. We consulted, as required, another edition of Luigi Suali:

Shaddar÷ana-Samuchchaya by Haribhadra with Guõaratna’s

Commentary Tarkarahasya-Dipikà, edited by Luigi Suali, Ph. D. of

Bologna, Calcutta 1905. [abbr. LS]
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[Text, Translation, Notes]

(1.0.a)

(text) jayati vijitaràgah. kevalàloka÷àlã surapatikçtasevah.
zrãmahàvãradevah. / yadasamasamayàbdhe÷ càrugàmbhãryabhàjah.
sakalanayasamåhà bindubhàvaü bhajante //1//

(transl) The venerable Mahàvãradeva wins, who has overcome

desires, shines with the Kevala [knowledge(?)], and is served by the

lord of gods (i.e., Indra). Heaps of all [other] views turn into water-

drops of the ocean of his unequalled instruction with a charming pro-

fundity.

(notes) càrugàmbhãryaü bhajate iti càrugàmbhãryabhàk [Isaacson]

(1.0.b) 

(text) ÷rãvãrah. sa jinah. ÷riye bhavatu yatsyàdvàdadàvànale

bhasmãbhåtakutarka kàùñhanikare tçõyanti sarve ’py aho /

saü÷ãtivyavahàralubvyatikaràniùñhàvirodhapramàbàdhàsaübhava-

saükaraprabhçtayo doùàh. parai ropitàh. //2//

(transl) Let the Jina, the ørãvãra, conduce to prosperity [for us]. In his

Syàdvàda, [namely] the forest fire which burnt the heap of firewood

of bad arguments, yes!, all faults attributed to him by other people,

such as doubt, absence of daily usage, reciprocity, regressus ad infini-

tum, contradiction, obstruction of right knowledge, impossibility, and

confusion, have been reduced to [the state of] grass.

(1.0.c)

(text) vàg devã saüvide nah. syàt sadà yà sarvadehinàm /

cintitàrthàn pipartãha kalpavallãva sevità //3//
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(transl) May the goddess Speech be in harmony with us, [the god-

dess] who always fulfills the longings of all people in this world, just

like the wish-granting creeper, taken care of.

(notes) Isaacson translates “May the goddess of speech (or ‘the god-

dess Speech’) bring us knowledge (or ‘understanding’)...”

(1.0.d)

(text) natvà nijagurån bhaktyà ùaódar÷anasamuccaye /

ñãkàü saükùepatah. kurve svànyopakçtihetave //4//

(transl) Bowing to my teachers with devotion, I give a commentary

[concisely] on the úaódar÷anasamuccaya for the sake of our own [peo-

ple] and others.

(notes) “in order to help myself and others” [Isaacson]

(1.1.a) = LS 1. 13

(text) iha hi jagati garãya÷cittavatàü mahatàü

paropakàrasampàdanam eva sarvottamà svàrthasaüpattir iti matvà

(transl) Considering that, in this world, for great men of profound

intellect the highest achievement of their own purposes is only to

bring about assistance for others,

(1.1.b)

(text) paropakàraikapravçttisàra÷ caturda÷a÷atasaükhya÷àstra-

viracanàjanitajagajjantåpakàrah. ÷rãjina÷àsanaprabhàvanà-

prabhàtàvirbhàvanabhàskaro yàkinãmahattaràvacanànavabodha-

labdhabodhibandhuro bhagavàn ÷rãharibhadrasårih.

Tanslation of the úaódar÷anasamuccaya (1) (Tokunaga)



72

(transl) the venerable ørã-bhadrasåri, the essence of whose activity is

only assistance for others, who benefited the welfare of people by

composing one thousand and four hundred treatises and is attractive

with the enlightenment he obtained by not understanding the words

of Yàkinã Mahattarà (?), the sun which causes the day-break to

appear through his promulgation of the ørã--Jina’s teaching,

(notes) ‘caturda÷a÷ata’ means 1,400. According to Jaina tradition,

Haribhadra composed 1400 (in Abhayadeva’s Tãkà on H.’s Pancà÷aka;

Municandra Såri, etc.), 1440 (in Ràja÷ekhara Såri), or even 1444 (in

Ratna÷ekhara Såri) works (prakaraõa). Cf. Hermann Jacobi,

Haribhadra’s Samaràiccakahà (BI 1908--1926), Introduction p. xi.

[Akamatsu].

According to the legends about Haribhadra (studies for instance by

Granoff in her article in JIPh 1989), the lady concerned was a Jain

nun [Isaacson].

(1.1.c)

(text) ùaódar÷anãvàcyasvaråpaü jijñàsånàü tattadãyagrantha-

vistaràvadhàraõa÷aktivikalànàü sakalànàü vineyànàm anugraha-

vidhitsayà

(transl) out of the desire to help all students who are interested in

the nature of the description in the [text] úaódar÷anã

(=úaódar÷anasamuccaya) but are not able to understand the details

of the works [treated in it],

(notes) The feminine ùaódar÷anã is a dvigu compound (cf., among oth-

ers - the complete derivation of course involves more rules -

Aùñàdhyàyã 2.1.52, 4.1.21 [both with quite a bit of important anuvçtti]).

If the dvigu here expresses collectivity / a collection (cf. -samàhàre in

Aùñàdhyàyã 2.1.51), ùaódar÷anã would be not very different in sense
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from ùaódar÷anasamuccaya; the use of a dvigu may, however, be jus-

tified merely on account of this being the prior member of a com-

pound (cf. -uttarapada- in Aùñàdhyàyã 2.1.51). [Isaacson]

(1.1.d) = LS 2. 2

(text) svalpagranthaü mahàrthaü sadbhåtanàmànvayaü

ùaódar÷anasamuccayaü ÷àstraü pràrabhamàõah. ÷àstràrambhe

maïgalàbhidheyayoh. sàkùàdabhidhànàya sambandhaprayojanayo÷ ca

saü÷åcanàya prathamaü ÷lokam enam àha. 

(transl) undertaking the treatise with a concrete association of the

name [with its meaning], [namely] “Collection of the Six Doctrines,”

[the treatise] which is small in size but rich in contents, [Haribhadra]

expresses, in the opening of his treatise, the following first verse in

order to directly state a Maïgala and the subject and to indicate the

connection [between subject and purpose] and the purpose [of this

work].

(notes) ‘Sambandha’ here is one of the four anubandhas, the neces-

sary elements for a literary work, namely 1 viùaya (subject), 2 prayo-

jana (purpose), 3 sambandha or saügati (connection) and 4 adhikàrã

(person for whom the book is written). Cf. also Tarkabhàùà-Prakà÷ikà

(Commentary on the Tarka-Bhàùà, Bombay Skt. and Pkt. Series

LXXXIV), p.100; also ølokavàrttika, 1(Pratijñàsåtra), 17-18. A

Maïgala÷loka and four anubandhas are indispensable for a treatise.

Adhikàri is not found in our verse. It seems to be supplied by

Guõaratna in the preceding verse. [Akamatsu]

Regarding the note above mentioned, a reference to the four

anubandhas, as if H or G was operating with this concept, is perhaps

not all that appropriate. For, though that set is of course indeed fair-

ly common/wide-spread, Haribhadra and Guõaratna seem (like many

other authors; indeed this is more common at least in the earlier

Tanslation of the úaódar÷anasamuccaya (1) (Tokunaga)
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period, in my impression; though a lot still needs to be done, I think,

on clarifying the history/development of these ideas/concepts) to have

only three things in mind: abhidheya, sambandha, and prayojana. I

see no mention of adhikàri here or in Haribhadra's svopajñavçtti on

the Anekàntajayapatàkà. (Nor do H or G use the expression prayo-

janaprayojana, which, when there are four things mentioned, is often

the fourth, rather than adhikàri; though it is interesting that what is

referred to as parampara prayojana below corresponds, really, to

what many call prayojanaprayojana.) [Isaacson]

(1.1.e) = LS 2. 6

(text) saddar÷anaü jinaü natvà vãraü syàdvàdade÷akam /

sarvadar÷anavàcyo ‘rthah. saükùepeõa nigadyate //1//

(transl) Bowing to the Jina, a sadar÷ana, to the hero and the instruc-

tor of the Syàdvàda, the contents to be expressed of all doctrines will

be concisely proclaimed [by me].

(notes) The first line expresses a ‘Maïgala’. ‘Subject’ is [the contents

of] all philosophical doctrines. ‘Purpose’ is a description of the doc-

trines. Probably ‘sambandha’ is expressed by the word ‘concisely’,

which means that this treatise describes (purpose) [the contents of]

the doctrines (subject) in a summary. [Tokunaga]

(1.2.a)

(text) sat ÷a÷vadvidyamànaü chàdmasthikajñànàpekùayà pra÷astaü

và dar÷anam upalabdhir jñànaü kevalàkhyaü yasya, sa saddar÷anah. .

(transl) [Explanation of saddar÷ana (1a):] Sat [means] ‘eternally

existing’ or ‘excellent in contrast to the knowledge of deceivers’.

Dar÷ana [means] ‘cognition’ or ‘knowledge’, which we call Kevala. He
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is saddar÷ana whose dar÷ana is sat [in these meanings]

(notes) ‘Chàdmasthika-’ is the reading in Suali’s edition. Jain reads

‘chadmasthika-’.

(1.2.b)

(text) athavà sat pra÷astaü dar÷anaü kevaladar÷anaü

tadavyabhicàritvàt kevalajñànaü ca yasya, sa saddar÷anah. , sar-

vajñah. sarvadar÷ã cety arthah. , tam.

(transl) Or sat [means] ‘excellent’. Dar÷ana [means] Kevaladar÷ana

as well as Kevalajñàna because the latter is invariably concomitant

with the former. He is saddar÷ana whose dar÷ana is sat [in these

meanings]. In other words, he is an omniscient and all-seeing one.

(notes) ‘Omniscience’ and ‘all-sightedness’ correspond to Kevalajñàna

and Kevaladar÷ana respectively. --- I have ignored the acc. tam in my

translation. [Tokunaga]

(1.2.c)

(text) anena vi÷eùaõena ÷rãvardhamànasya bhagavato jñànàti÷ayam

àvirabãbhavat.

(transl) By this adjective [Haribhadra] made clear the excellence in

knowledge of the venerable ørã-Vardhamàna.

(1.2.d)

(text) athavà sad arcitaü sakalanaràsuràmarendràdibhir

abhyarcitaü dar÷anaü mataü yasya, sa saddar÷anas tam.

Tanslation of the úaódar÷anasamuccaya (1) (Tokunaga)
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(transl) Or sat [means] ‘respected’, [that is,] ‘worshiped by [beings]

such as the lords of all men, the Asuras and the gods. Dar÷ana

[means] ‘view’. He is saddar÷ana whose dar÷ana is sat [in these

meanings]. 

(notes) Cf. 1.12.d. --- I have ignored the acc. tam in my translation.

[Tokunaga] 

As for sakalanaràsuràmarendràdibhih. , Tokunaga’s translation fol-

lowed Jain’s interpretation. Jain interprets the compound, taking

indra with all three (nara, asura and amara): see on p. 2 his samasta

narendra, asurendra aur devendra àdise. [Isaacson]

(1.2.e)

(text) anena ca tadãyadar÷anasya tribhuvanapåjyatàm abhidadhànah.
÷rãvardhamànasya tribhuvanavibhoh. sutaràü tribhuvanapåjyatàü

vyanaktãti påjàti÷ayaü pràcãkañat.

(transl) And expressing by this [adjective] that his view is an object

of worship in the three worlds, the author made clear his excellence

in worship with the idea that the ørã-vardhamàna, who prevails in

the three worlds, is all the more an object of worship in the three

worlds.

(1.3.a)

(text) tathà jayati ràgadve÷àdi÷atrån iti jinas tam.

anenàpàyàpagamàti÷ayam udabãbhavat.

(transl) [Explanation of jina (1a):] Again, he is [called] Jina, for he

conquers enemies such as desire and aversion. By this [word]

Haribhadra proclaimed [the Jina’s] excellence in the absence of evils.
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(notes) I have ignored the acc. tam. [Tokunaga]

udabãbhavat: The reduplicating aorist has, as commonly, causative

sense, and udbhàvayati is much more normally used in the sense of

‘proclaim’. [Isaacson]

(1.4.a) = LS 2. 18

(text) tathà syàt kathaücit sarvadar÷anasaümatasadbhåta-

vastvaü÷ànàm mithah. sàpekùatayà vadanaü syàdvàdah. .

sadasannityànitya-sàmànyavi÷eùa- abhilàpyànabhilàpya-

ubhayàtmànekànta ity arthah. .

(transl) [Explanation of syàdvàda (1b):] Again, ‘syàt’ [means] ‘in some

way or other’. ‘Syàdvàda’ is a statement (‘vadana’) in relation to each

other of the [respective] aspects of the reality approved [to be true] in

all doctrines. That means, [the statement is] of a dual nature, both

‘existent’ and ‘non-existent’, ‘eternal’ and ‘non-eternal’, ‘common’ and

‘individual’, ‘expressible’ and ‘inexpressible’, [in a word,] ‘indetermi-

nate’ [in nature].

(notes) Guõaratna interprets syàt as the adverb. Cf. also PW ad syaat.

[Tokunaga]

(1.4.b)

(text) nanu kathaü. sarvadar÷anànàü parasparaviruddhabhàùiõàm

abhãùñà vastvaü÷àh. ke sadbhåtàh. saübhaveyuh. , yeùàü

mithah. sàpekùatayà syàdvàdah. satpravàdah. syàt iti cet ---

(transl) [Objection:] Why? What aspects of reality, which are favor-

able for all doctrines [respectively], can be true if they are objecting

to each other -- [aspects of reality] as to which the relative discussion

in relation to each other may be a true discussion [in your view]?

Tanslation of the úaódar÷anasamuccaya (1) (Tokunaga)
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(notes) Suali reads without ke. I treated katham as one sentence,

retaining ke in the text. --- This passage is hard to translate for

me.[Tokunaga]

(1.4.c)

(text) ucyate. yady api dar÷anàni nijanijamatabhedena parasparaü

virodham bhajante, tathàpi tair ucyamànàh. santi te ’pi vastvaü÷à ye

mithah. sàpekùàh. santah. samãcãnatàm añcanti.

(transl) [Answer] Even if doctrines contradict each other from their

respective view[point]s, such aspects of reality, being discussed by

them, also exist as obtain appropriateness depending upon each

other.

(1.4.d)

(text) tathà hi, saugatair anityatvam. sàükhyair nityatvam.

naiyàyikair vai÷eùikai÷ ca parasparavivikte nityànityatve sadasattve

sàmànyavi÷eùau ca.

(transl) For example, [a reality is] non-eternal according to the

Saugatas, but eternal according to the Sàükhyas. The Naiyàyikas

and the Vai÷eùikas [recognize in a reality] two opposing natures,

[i.e.,] eternality and non-eternality, existence and non-existence, and

universality and individuality.

(1.4.e)

(text) mãmàüsakaih. syàcchabdavarjaü bhinnàbhinne nityànityatve

sadasadaü÷au sàmànyavi÷eùau ÷abdasya nityatvaü ca. kai÷cit

kàlasvabhàvaniyatikarmapuruùàdãni jagatkàraõàni.
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(transl) The Mãmàüsakas contend, without [using] the word syàt,

that, [a reality] is both distinct and non-distinct, eternal and non-

eternal, a part of existing thing and a part of non-existing thing, and

universality and individuality, while øabda [alone] is eternal.

According to some people, the [efficient] causes of the world are

Time, Nature, Necessity, Action, the [highest] Puruùa, etc.

(notes) Instead of nityànityatve , nityànitye may a better

reading.[Tokunaga]

(1.4.f)

(text) ÷abdabrahmajñànàdvaitavàdibhi÷ ca

÷abdabrahmajñànàdvaitàni cetyàdayo ye ye vastvaü÷àh. parair

aïgãkriyante, te sarve ’pi sàpek÷àh. santah. paramàrthasatyatàü prati-

padyante, nirapekùàs tv anyonyena nirasyamànà nabhonalinàyanta

ity alaü vistareõa. 

(transl) Non-dualists of øabda, Brahman, Knowledge, etc., [advance]

non-dualisms of øabda, Brahman, Knowledge, etc. Aspects of reality,

in this way recognized by others respectively, all become absolutely

true as long as they depend upon each other. On the other hand, if

they are independent, [these aspects of reality] are just like sky-flow-

ers, canceling each other. So it is not necessary to enter into the

details [in regard to this matter].

(1.4.g) = LS 3. 13

(text) syàdvàdasya de÷akah. samyagvaktà syàdvàdade÷akas tam.

anena ca vacanàti÷ayam acakathat.

(transl) Syàdvàdade÷aka (1b) is an instructor, [i.e.,] a correct speak-

Tanslation of the úaódar÷anasamuccaya (1) (Tokunaga)
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er, of the Syàdvàda. By this word Haribhadra mentioned [the Jina’s]

excellence in teaching.

(notes) I have ignored the acc. tam in my translation. [Tokunaga]

(1.5.a)

(text) tad evaü catvàro ’tràti÷ayàh. ÷àstrakçtà sàkùàd àcacakùire. teùàü

hetuhetumadbhàva evaü bhàvyah. . yata eva nih. ÷eùadoùa÷atrujetà,

tata eva sarvajñah. . yata eva sarvajñas tata eva sadbhåtàrthavàdã.

yata eva sadbhåtàrthavàdã, tata eva tribhuvanàbhyarcya iti.

(transl) Thus the author of this treatise directly expressed [the

Jina’s] four excellences in this verse. Now, one should understand, in

this way, the relation of cause and result between these [four excel-

lences] --- exactly because he is a conqueror of all enemies, i.e.,

defects, he is omniscient. Exactly because he is omniscient, he is a

speaker of truth. Exactly because he is a speaker of truth, he is an

object of respect in the three worlds.

(1.6.a)

(text) evam ati÷ayacatuùñayãpravaraü vãraü mahàvãraü

vartamànatãrthàdhipatiü ÷rãvardhamànàparàbhidhànaü natvà

manasà tadati÷ayacintanena vàcà taduccàraõena kàyena bhåmau

÷irolaganena ca praõidhàyety arthah. .

(transl) Natvà (1a), i.e., bowing to the Mahàvãra, alias the ørã-

Vardhamàna, the present master of the Tãrtha (?) and eminent hero

with the four excellences mentally, [i.e.,] thinking his [four] excel-

lences, orally, [i.e.,] uttering [the four excellences], and physically,

[i.e.,] putting the head on the ground.
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(notes) What is vartamànatãrthàdhipati? ---

Cf. Pàiasaddamahaõõavo on laggana [lagana], saüga, sambandha.

[Tokunaga]

(1.7.a)

(text) etenàdimaü maïgalam abhidadhau. madhyamaïgalaü tu

“jinendro devatà tatra ràgadveùavivarjitah. ” ityàdinà jinamata-

kãrtanena kãrtayiùyati. antyamaïgalaü punar “abhidheyatàtparyàrthah.
paryàlocyah. subuddhibhir” ity atra subuddhi÷abda- saü÷abdanena

vakùyati.

(transl) He expressed the first Maïgala in this [verse]. He will

express the middle one when he praises the Jina’s doctrine with the

words “jinendro devatà tatra ràgadveùavivarjitah. ” (øloka 45ab, p.162)

Further, he will express the last one, which concerns verbal authori-

ty of the prudent people, with the words “abhidheyatàtparyàrthah.
paryàlocyah. subuddhibhir” (øloka 87cd, p.460).

(1.8.a)

(text) tasya trividhasyàpi phalam idam. taü maïgalam àãe majjhe

pajjantae ya satthassa, paóhamaü satthassàvigghapàragamaõàe

niddiññhaü //1//(Vi÷eùà-,Gaa-,13)

(transl) Three Maïgalas have the following results. Maïgala [occurs]

in the beginning, in the middle and at the end of a treatise. The first

one is expressed in the hope of successful composition.

(notes) Text in Sanskrit: taü maïgalam àdike madhye paryantake ca

÷àstrasya, prathamaü ÷àstrasyàvighnapàragamanàya nirdiùñam.

(1.8.b)

Tanslation of the úaódar÷anasamuccaya (1) (Tokunaga)
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(text) tassevàvigghatthaü majjhimayaü antimaü ca tasseva, 

avvocchittinimittaü sissapasissàivaüsassu //2//(V.G.,14)

(transl) The middle one intends to avoid troubles. And the last one is

in the hope of not interrupting the lineage beginning with disciples

and grand-disciples.

(notes) Text in Sanskrit: tasyaivàvighnàrthaü madhyamakam anti-

maü ca tasyaiva, avyucchittinimittaü ÷iùyapra÷iùyàdivaü÷asya.

(1.9.a)

(text) vãraü natvety uktaü, tatra ktvàpratyayasyottarakriyà-

sàpekùatvàn nigadyata iti kriyàpadam atra sambandhanãyam. ko

nigadyate. sarvadar÷anavàcyo ’rthah. .

(transl). It has been said “bowing to the hero (1ab).” Since the suffix

tvà there requires a succeeding action, the verb nigadyate (‘be pro-

claimed’) is to be connected in this [sentence]. What is proclaimed?

[That is] ‘the contents to be expressed of all doctrines (1c)’.

(1.9.b)

(text) sarvàõi målabhedàpekùayà samastàni yàni dar÷anàni

bauddhàdãni, tais teùàü và vàcyo ’bhidheyo ’rtho

devatattvapramàõàdilakùaõah. , saükùepeõa samàsena, nigadyate

’bhidhãyate, mayety anuktam apy atra arthàd gamyate.

(transl) [Explanation of the verse 1cd:] Sarva-, i.e., all [doctrines that

can be distinguished from each other] in so far as fundamental differ-

ences are concerned such as the Bauddhas and others. Vàcyah. , ‘the

contents to be expressed’ by them or of them are the god (or deity), its
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reality, the means of knowing it, etc. [in each school]. Saükùepeõa,

‘concisely’. Nigadyate, ‘is proclaimed’. ‘By me’ is not explicitly stated

but is understood by implication.

(notes) Sual’s reading ‘arthàd eva tattvapramàõàdilakùaõah. ’ is cer-

tainly wrong.[Isaacson]

(To be continued)

（訳：徳永　宗雄）
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